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Introduction


In the ancient Greco-Roman moral writings there were household codes, also called household duty codes, which were common in that culture. The New Testament followed suit as four New Testament passages, Col 3:18 - 4:1, Eph 5:21 - 6:9, Titus 2:1-10, and 1 Pet 2:18 - 3:7 (See Chart 1 in Appendix), describe the Christian perspective on these codes.  These household codes have instructions for particular members of the household, parents and children, masters and slaves, and husbands and wives, and how they relate one to another. The term “household codes” came from the German term Haustafel, which means “house table,” and was first coined by the great reformer, Martin Luther.

 
Most people in the Roman Empire in the first century took it for granted that a pater familias (a "father of the family") had absolute authority and control over his household. The International Standard Bible Encyclopedia refers to this authority and power of life and death which “was exercised by the head of the family over those who were under his authority.”
  These household codes dealt strictly with the slaves, wives, and children but rarely addressed the husband, father, or master.  The "household codes" in the New Testament are somewhat similar to but also significantly different from their non-Christian counterparts of their culture.  Where the Romans gave absolute power to the father, the New Testament declares him to be the head. The New Testament also speaks of his responsibility in the family and the mutual respect that should exist among all family members.  It would appear odd that Peter would incorporate the household codes in his epistle that mainly focuses on the persecution that the Christians were facing at the time of his writing. Why does Peter spend such a great deal of time expounding on them?  Persecution affected the church greatly as to their attitude toward the government, of  whom it appears is either involved in the persecution or at the least have a hostile attitude toward the church, the attitude of unbelieving masters who mistreated the believing slaves and the believing wives who may face difficulties in their relationship because the husband is an unbeliever.   Peter goes into great detail as he focuses on these three major divisions of this chapter; the role of submission in the government, in the workplace and in the home.  As will be seen, the thread that runs throughout this passage is the necessity of submission in these various relationships and Peter’s ultimate goal is to help the persecuted Christians to understand that the way they respond is going to be a witness to the community. Peter emphasizes that influencing others toward Christ and maintaining a lifestyle that brings glory to God is more important than a Christian’s personal rights and feelings.  Peter’s primary point s that Christians in society are representatives of Jesus Christ. 

The Role of Submission Toward the Civil Authorities  (1 Peter 2:13-17)


The first word of this section, “submission,” is the key word and theme in all three areas of the household codes.  The Greek word is hupotasso which is a compound word that has a military connotation and it means “to arrange in a formation under a commander.”  The first part of the word “hupo” means beneath or under and the second part of the word “tasso” means to arrange in an orderly manner.
 The word submit is an imperative; it is a strong command, Christians were to submit, to be in order and under the authority of the laws of the civil government.


The Christian is to submit to “every human institution,” which does not refer to each individual law but to the institutions that make and enforce the laws. For example, when Daniel and his three friends refused to obey the king’s dietary regulations, they disobeyed the law; but the way that they did it proved that they honored the king and respected the authorities.
  Another biblical example is found in Acts 5:29, when Peter and the disciples were ordered not to preach about Christ. They could not respond any other way that to say, “We ought to obey God rather than men.” Christians must submit to man’s laws until they contradict the higher law, the law of God.  


Paul writes along the same lines as Peter in reference to a Christian’s role as a citizen in Rom 13:1-4, and he goes one step further stating that these secular leaders received their authority from God. This teaching seems to be common in the church at this time.  Jesus even comments on the subject in Matt 22:21 saying, “Render therefore unto Caesar the things which are Caesar's; and unto God the things that are God's.”  Why should Christians submit to an ungodly government?  The reason is self-evident; it is perfectly clear: without law and the keeping of the law society would be in utter chaos. Without order and submission lawlessness would run wild, no one would be safe to walk the streets, people would have to live behind closed doors, abuse, attacks, murder, and war would be a constant threat, no property would be safe and the list could go on and on.

Although civility is the product of submission this is not the primary reason one submits, nor is avoiding punishment a reason for obedience. Peter bluntly lays it out, Christians submit “for the Lord’s sake,” and in just a few verses later he states that this is the “will of God.”  Peter begins the theme of forsaking personal rights for the advancement of the Gospel.


Peter then mentions two distinct positions to whom submission was required, the king who is over all, and the governor who is appointed by the king over a certain territory as they were more in touch with the people and were more like judges than civil leaders. Peter restates this in 2:18 simply saying, “Honor the king.” The king at the time of Peter’s writing was the Roman Emperor, Nero, who eventually blamed the Christians for the burning of Rome and eventually had Peter and Paul executed. According to E. G. Selwyn the word basileus, emperor, applied par excellence to the emperor, but the Roman form of government allowed the kings among the Diadochi to reign under Roman authority, thus they are inclusive in this passage.
 
Submission comes easy when the two parties are on the same page, but when friction is present, this the true test of submission.  In spite of the individual who is in the position of leadership, honor is to be given, even when we disagree with their politics and decisions.  The purpose of civil government or the “governors” is then given by Peter in simplistic terms in verse fourteen, “to punish all who do wrong and to honor those who do right.” Civil authorities execute justice for God. They rule to execute punishment for evil-doers and to reward those who do well and work good throughout the state.
 The word punishment has the connotation of taking vengeance or making the criminals pay a penalty for the wrong they have done.
  “Praise” may apply to the inscriptions of praise dedicated to benefactors who provided wealth or services for their municipalities.


After stating that submission to civil authorities is the will of God, Peter then states the intended results of that submission, “with well doing ye may put to silence the ignorance of foolish men.”  “Ignorance” includes the false understanding of Christianity that had spread among outsiders; Roman aristocrats were much quicker to malign minority religions, whose worship did not assimilate to Roman values.
  This “ignorance” may also include things such as these false assumptions; the Christians had another king other than the Emperor, incest and immorality was involved as they called each other brothers and sisters and held a “secret” weekly meeting called a “Love Feast,” they were cannibals because they refer to eating flesh and drinking blood, and they are atheist because they have a God who cannot be seen or touched.  The previous list was beginning to circulate throughout the empire.
  Many believe these things are the “ignorant talk of foolish men” that Peter was referring too.  So a believer’s best defense against slanderous criticism was good behavior which would silence the critics of Christ.  The word “silence” in 1 Pet 2:15 is literally “muzzle,” as though the pagan critics were like a pack of yelping, snapping dogs!
  This is the same Greek word that is used in 1 Cor 9:9 and 1 Tim 5:18 that is translated “muzzle” in these passages.  Each of the three Greek words rendered “ignorant talk of foolish men” begins with the Greek letter alpha, as do the three Greek words in 1 Pet 1:4 rendered “never perish, spoil, or fade.” Apparently Peter and/or his amanuensis enjoyed alliteration!
  


A problem obviously existed among Christians who abused their freedom in Christ that gave them the false idea that they did not have to follow certain laws that were imposed by the government. As a result of this Peter addresses this issue. Christian freedom is always balanced by Christian responsibility and must never be used as a cover-up or veil for evil. Christians enjoy true freedom when they obey God and live as servants (douloi, literally, slaves) of God.  Christians should use their freedom as a tool to build with and not as a weapon to fight with.


Peter presents the paradox stating that they were free while at the same time slaves, not of men but of God.  In this verse, sixteen, Peter echoes what Paul said in Gal 5:13, “For, brethren, ye have been called unto liberty; only use not liberty for an occasion to the flesh, but by love serve one another.”  The difference between Peter and Paul is the emphasis of who we serve; Peter declares that we serve God, while Paul says that we serve one another. Both men are correct!   


Peter wraps up this section dealing with submission to civil authority with four short imperatives, “Honor all men. Love the brotherhood. Fear God. Honor the king.” Why would Peter require us to honor all men when the church is being persecuted by men who he previously called “foolish men?”  Peter’s ultimate goal in the household codes is to make sure that the church would have a good witness for Christ.  By honoring all men the door remains open for them to be able to share Christ with them.  One will never truly respect people until God is reverenced.  


“Fear God” and “honor the king” go together, since “the powers that be are ordained of God” (Rom 13:1).  Solomon had the same counsel: “My son, fear thou the Lord and the king” (Prov 24:21).  Through the household codes Peter has given instruction that will cause the Christian to be able to quite their detractors and to open the door of the Gospel to the pagan unbelievers.  

The Role of Submission in the Work Place (1 Peter 2:18-25) 

The next set of household codes that Peter deals with is the attitude of Christian slaves toward unbelieving masters.  Obviously the number of Christian slaves far out number the Christian masters in the churches in the parts of Asia Minor that Peter is addressing.  To understand the household codes that Peter gives one must understand the culture and its view of slavery in those days. Nearly fifty percent of the population in the Roman Empire was slaves at one time. William Barclay points out that there were millions and millions of slaves in the Roman Empire during the days of Paul. He says that there were over sixty million.
  Being nearly 2000 years removed our culture knows little of slavery in the Roman Empire but the principles that Peter gives can easily be transferred to our modern day employer/employee relationships. 


To understand the household codes to the fullest one must look at the way slavery existed in Peter’s day.  What was it like to be a slave in those days?  It could be the best of life or the worst of life.  This passage addresses household slaves, who often had more economic and social advantages than free peasants did, although most of them still did not have much. Slaves composed a large part of the agricultural work force in parts of the Empire; they competed with free peasants for the same work.
 Field slaves on massive estates were more oppressed; given the regions addressed (1 Pet 1:1) and the nature of household codes, they are probably not addressed here.  The most oppressed slaves, who worked in the mines, they had the worst life, dying quickly under the harsh conditions of the mines and they were segregated from the rest of society. They would not have access to Peter’s letter; they are not addressed here at all.
  Slaves were found in all professions from being a farmer to a doctor and generally had more opportunity for social advancement than free peasants


Roman law had to address the dual status of slaves: by nature they were persons, but from an economic standpoint they were disposed of as property. Although slaves and masters cooperated in many households as members of a common family, laws viewed slaves as property as well as people, and some owners abused them as property; nearly all owners treated them as socially inferior.  Aristotle spoke of the slave saying, “A slave is a living tool; a tool is an inanimate slave.”
 Slaves had no legal recourse and their cruel treatment and suffering dehumanized people. Howard Marshall states, “Treat a person like an animal and there is a real danger that he will become one. One couldn’t be unjust to a slave because slaves were not persons but workhorses.”
  The head of a household could legally execute his slaves, and they would all be executed if the head of the household was murdered. 

Economically, socially, and with regard to freedom to determine their future, these household slaves were better off than most free persons in the Roman Empire; most free persons were rural peasants working as tenant farmers on the vast estates of wealthy landowners.  Slaves, especially skilled or educated males, were often sent on errands and trusted as agents with their masters’ property, some believe that is why Onesimus had something of value that was stolen from Philemon.  Roman law required Paul to return Onesimus to his master, with serious penalties if he failed to do so because slaves were not cheap.


It should also be kept in mind that Peter does not address the institution of slavery per se, although his sympathy is clearly with the slave (1 Pet 2:21). In this situation, it was far more practical for a leader to encourage those in slavery to deal with it constructively until they could gain freedom.  Slavery was not condoned in the New Testament but tolerated, and Christianity is the major influence that has brought about the principles that abolished slavery.  


As with the first section of household codes that dealt with a Christian’s relationship to civil authority, Peter begins this section hammering the same idea, submission. Peter’s instruction to slaves included two reasons why they should patiently endure personal injustice. First, this found favor with God, and second, it faithfully followed Jesus Christ’s example.

Peter states that it does not matter if the master (employer) is kind and gentle or if they are unreasonable, a Christian must have a submissive spirit and attitude. The Greek word for slaves here is not douloi, the common term for slaves, but oiketai, which refers to household or domestic servants.  Most of the household codes are in reference to this kind of slave.  The word translated submit (hypotassomenoi) is a nominative participle that continues the idea of submission expressed in 1 Pet 2:18.


To be sure, there were some good and considerate masters, Christian masters were to be numbered in that category. However there were those who were unreasonable. The word unreasonable comes from the Greek word, skolios, which means warped, winding or crooked and figuratively means perverse.
  In the English language we get the word scoliosis, which is the curvature of the spine. These pagan masters, which in the Greek is despotes (in which the word despot comes from), means an absolute ruler, who were unfair and could be extremely abusive giving out undeserved punishment, and painful suffering which was common for the underlings. 
Peter goes on to say that it is pleasing to God when a servant submits patiently under these severe and inequitable conditions, which in a society based on respect and honor, this was a painful and humbling experience. Peter uses the word buffet or beaten to show what kind of treatment they were enduring.  The Greek word is kolaphizo and literally means “to rap with the fist.”
 The slave faced severe beatings, they lacked or were deprived of food, they labored unreasonable long hours, and were punished unfairly. Peter urged the Christian slaves to adopt a new behavior which required them to submit and respect those who are harsh to them. The commendable motivation for patiently bearing up under unjust suffering is a believer’s conscious awareness of God’s presence.  It is respectful submission to undeserved suffering that finds favor with God because such behavior demonstrates His grace. Again, the ultimate goal of Peter and the household codes is to produce a life that will make Christianity attractive to the pagan unbelievers and would maintain their testimony before a watching world.  Anybody, including unbelievers, can “take it patiently” when they suffer because they are in the wrong, it takes dedicated Christians to “take it” when they knows that they are in the right.  It is said that Socrates, when advised that he suffered unjustly, protested, “What—would you rather I suffer justly?”
  Submitting under these conditions shows honest and sincere growth that a Christian has gained maturity in Christ.  In verse twenty-one Peter states that they have been called for this purpose, to suffer unjustly.  Suffering must have meaning, and Peter aptly compares their situation to that of Jesus and his cross, using it as an example to his readers.  

In the midst of the household codes Peter makes a slight detour and shows how Christ responded to his unjust treatment that resulted in the salvation of multitudes.  Peter’s readers could see the same results, lives of others that are changed as a result of their witness in the midst of undeserved harsh treatment.  Moralists commonly cited models for imitation and Peter chooses the greatest model that could be examined. He urges the slave, as well as any Christian to follow Christ, to emulate His character and conduct, because He suffered for them. Peter connected his previous counsel to the slave with the example of Jesus Christ, God’s “Suffering Servant.” 


The word “example” that Peter used has an unusual background. The word rendered “an example” is hypogrammon, and literally means “underwriting,” appearing only here in the New Testament. This word refers to a writing or drawing that a student reproduces. Figuratively, it means a “copy for the purpose of imitation.” Originally it had the idea of having a piece of paper under another for the purpose of tracing to make a duplicate. This is how children learned to write in ancient times tracing over the letters.
 Peter desires his readers to live a life that would duplicate the attitude and actions of Jesus especially in difficult times. How does one follow in this example, by walking in Jesus’ foot steps. 


Peter now turns to the Old Testament and in verse twenty-two Peter quotes Isa 53:9, the first of several allusions to Isa 53 in this passage. Many commentators argue that Peter is following not only the text of Isa 53 itself but an early Christian Hymn to Christ based on this passage.
 The passage describes “the suffering servant,” a role fulfilled by Jesus.  Jesus committed no sin, either before or during His suffering (2 Cor 5:21; Heb 4:15; 1 John 3:5). He was completely innocent in both deed and word: no deceit was found in His mouth.  Generally when one sins, it is through their mouth. When Isaiah found himself before the throne of God this was the first thing that came to his mind as he said, “Woe is me, for I am a man of unclean lips . . .”  Peter is stressing that their words must be aligned with their submissive hearts. When one takes into account the unjust suffering of the cross and the treatment that led up to that point, and how Jesus responded with his words, a clearer example could not have been given. In verse twenty-three Peter put it this way, “Who, when he was reviled, reviled not again; when he suffered, he threatened not; but committed himself to him that judgeth righteously.”  To revile means to “pile abuse upon,” as they tried to push Jesus to the breaking point.  At first, Peter had opposed Christ’s suffering on the cross (Matt 16:21ff); but then he learned the important lesson that one leads by serving and serves by suffering. He also learned that this kind of suffering always leads to glory.
  


Peter next connects Jesus’ unjust death to the reader stating that he “bore our sins in his body on the tree.” The reader’s sins played a role in Jesus’ suffering and he died in their place. Jesus did not die as a martyr; He died as a Saviour, a sinless Substitute. The word translated “bore” is used in the Septuagint and speaks of the priest carrying the sacrifice up the altar.
  Jesus was not only the priest but he was also the sacrifice as he headed toward Golgotha.  Peter chose his words carefully when he used the word “tree” instead of “cross.” The Jewish people did not crucify criminals; they stoned them to death. But if the victim was especially evil, his dead body was hung on a tree until evening, as a mark of shame (Deut 21:23). Jesus died on a tree—a cross—and bore the curse of the Law (Gal 3:13) thus signifying the awfulness of sin.
 The reader is blessed as a result of Jesus submission during his ordeal at Calvary.  Jesus proved that a person could be in the will of God, be greatly loved by God, and still suffer unjustly and still be absolutely faithful to God’s will, being the ultimate example.  Peter is declaring that the household codes are personified in the life and death of Jesus.  To fulfill these household codes one must simply examine the life of Jesus and follow in his footsteps.


Peter wraps up this section (:25) referring to the readers as lost sheep wandering from the shepherd, and he refers to Jesus as the Shepherd and Bishop of their souls. Before salvation the reader had no spiritual leadership, they were scattered as sheep without a shepherd, but Jesus provided leadership by suffering unjustly, now they must follow his lead. This verse (:25) echoes Isa 53:6, and again the reader is to look at themselves in light of Christ’s sufferings.  By citing that Jesus was their “overseer” or “guardian” and their shepherd, he reassured them that Jesus was the one who was watching over them, that he possessed all authority, and that he was their protector. In the Old Testament, the sheep died for the shepherd as a sacrifice; but at Calvary, the Shepherd died for the sheep. The word “bishop’ or “guardian” is a direct reference to Christ, but author Ernest Best states that it may be an allusion to the ecclesiastical title which was already in partial, though probably not general use at the time.
 
The Role of Submission in Marriage (1 Peter 3:1-7) 


This last section in which Peter deals with the household codes focuses on marriage, first dealing with the wife of an unbelieving husband and the value of a submissive spirit, and then Peter dedicates one verse to the husband and how he should relate and be considerate of his wife.  For the third time Peter starts out a section using the same word, submission, and applies it to marriage.  As his sympathy was with the slaves before, Peter’s sympathy is with the believing wife who has much to contend with because her husband is not a Christian.  


Peter begins with the phrase “In like manner,” which could refer to either the references to civil authority and masters, or it could refer to Christ’s example. One could not go wrong with either choice for they both fit within the context of submission within the household codes.  Twice in this paragraph Peter reminded Christian wives that they were to be submissive to their husbands (1 Pet 3:1, 5).  In today’s culture this idea is archaic but true biblical headship is not dictatorship, but the loving exercise of divine authority under the lordship of Jesus Christ.


As mentioned Peter is dealing with the fact that there are a majority of wives who are Christians and whose husbands are not.  Husbands had more to lose socially by converting to an unpopular minority religion. But wives were expected to obey their husbands in Greco-Roman antiquity, and this obedience included allegiance to their husbands’ religions.  Jewish or Christian women who refused to worship their husband’s gods could be charged with atheism. Plutarch, a late first century Greek writer, contends that “a wife ought not make friends of her own, but ought to enjoy her husbands’ friends in common with him.  The gods are the first and most important friends.  Wherefore it is becoming for a wife to worship and to know only the gods that her husband believes in.”
 In that society women were viewed as inferior to men and when a woman became a Christian without her husband becoming saved, it created the likelihood of him being embarrassed and shamed by what was viewed as an act of defiance by his wife.  As long as the female lived in their father’s house they were subject to the Roman law of patria-potestos (the father’s power) which granted fathers ultimate life and death authority over their children.  Husbands had a similar kind of legal authority over their wives.
 Thus by his advice Peter seeks to reduce marital tensions and causes of hostility toward Christianity and Christians.


Peter refers next to the fact that the husband can come to Christ “without the word.”  This means  without the wife’s spoken words, not without the Word of God, for Peter made it clear early in this epistle (1:23) that the Scripture is essential for salvation, “Being born again, not of corruptible seed, but of incorruptible, by the word of God, which liveth and abideth for ever.”  Paul states that our lives are living epistles read of all men, Peter relates to the wife that her lifestyle and behavior will be scrutinized and it can open the door for the Gospel.  The powerful purity of a godly woman’s life can soften even the stoniest male heart without a word.  They should show their husbands the kind of self-giving love that Christ showed the church, and that Paul described in Rom. 5:8, “But God demonstrated his love toward us, in that, while we were yet sinners, Christ died for us.”  


Obviously there was a problem with the women of the church who put too much emphasis on the outward adorning instead of on the beauty of the inner person because Peter made this the focus of verses three and four.  The word translated “adorning” in these verses is kosmos in the Greek, and gives us our English words “cosmos” (the ordered universe) and “cosmetic.” It is the opposite of chaos. Peter warned the Christian wife not to major on external decorations but on internal character. Roman women were captivated by the latest fashions of the day and competed with each other in dress and hairdos. It was not unusual for the women to have elaborate coiffures, studded with gold and silver combs and even jewels. They wore elaborate and expensive garments, all for the purpose of impressing each other. In the Greco-Roman culture adornment meant wearing the best cosmetics, dying their hair outlandish colors, and wearing, especially on their heads, costly jewelry to crown their elegant clothing. Peter specifically mentions the plaiting or artificial braiding of the hair, in order to attract admiration.  In this there must be a balance for it is certainly possible for a woman’s appearance to be so unkempt and unadorned as to embarrass and discourage her husband to whom such indifference in the name of Christ would make the gospel offensive and be just as spiritually detrimental as too much attention given to externals.  The Lord is most pleased when a believing woman is modest and her adornment reflects the inner beauty Christ has fashioned in her.
 


Peter then turns his attention to what is pleasing and valuable to God, the inner beauty of a wife.  Their husbands will be won over by their love which is shown through a quiet and meek spirit, rather than by their looks. A meek spirit means a spirit that is gentle, tender, humble, mild, and considerate. It is a spirit that is disciplined and under control at all times.  A quiet spirit means a quiet and peaceful spirit, a spirit that is at peace with God and with itself and that builds peace with its husband. A quiet spirit spreads peace all throughout its home and around to everyone who enters its home.
  While the world prizes costly clothing and gold jewelry, a woman with a gentle and quiet spirit is precious to God. Peter did not state that women should not wear jewelry and nice clothes, but that Christian wives should not think of outer attire as the source of genuine beauty.  Purity of life (v. 2) and a submissive spirit (v. 5) have always been a godly woman’s lasting source of beauty and attractiveness.  


Moralists normally added examples of such quietness to their exhortations; they especially liked to appeal to matrons of the distant past, who were universally respected for their chaste behavior. 
  Peter does just this as he finishes his instructions to the wife as he uses the matriarch Sarah as his example of one who obeyed and submitted to her husband Abraham. Sarah was viewed by the Jews as one of the four mothers of Israel (along with Rebekah, Leah and Rachel) and the first woman of promise.
  Why did Peter not use a more modern example of his own day? The answer may lie in the fact that the church was to young at this point to have produced any longstanding examples.
  One should not read too much into Sarah’s calling her husband “lord” here. The direct address “lord” may have been used in Hebrew to address husbands respectfully as “sir,”
  According to Peter this kind of conduct, focusing on the inner woman, gives women the spiritual heritage of Sarah.  


Last of all, Peter attributes one verse to the husband and he emphasizes consideration, chivalry and companionship.  Why did Peter devote more space to instructing the wives than the husbands?  The Christian wives were experiencing a whole new situation and needed guidance. In general, women were kept down in the Roman Empire, and their new freedom in Christ created new problems and challenges.  In the Greco-Roman culture of Peter’s day, husbands were generally uninterested in friendship with their wives expecting them to merely maintain the household and bear children.
  Peter explains that marriage goes far beyond this, for “dwelling together” refers to living with someone in intimacy and cherishing them.  A Christian husband needs to know his wife’s moods, feelings, needs, fears, and hopes. He needs to “listen with his heart” and share meaningful communication with her. Peter exhorted Christian husbands to give their wives two gifts of love: understanding and respect.  


Peter refers to the wife as the “weaker vessel” which is a household term in the world of women.  Containers such as clay pottery would have varying degrees of quality. Some are thick and not so nice looking and not as valuable, while others that are more precious are thinner and a delicate vessel.  If this vessel was to break everyone would be mortified.  Peter calls the wife the weaker vessel, not just because women in general are not as strong physically as men, but he is stressing how valuable and precious they are, therefore, the husband must give her the best of care and must have safeguards in place. 


If a man is not considerate and respectful of his wife, his prayers will be hindered, because a living relationship with God depends on right relationships with others. Jesus said that if you have a problem with a fellow believer, you must make it right with that person before coming to worship (Matt 5:23-24). This principle carries over into family relationships. If men use their position to mistreat their wives, their relationship with God will suffer.
  God will not answer the prayers of any husband who dishonors his wife, no matter who he is or how much he professes Christ. What God hears is the sigh of the wife, not the prayers of a mean and domineering husband. Prayers will not be hindered when a husband follows Peter’s counsel, for this is the reward that God promises to the loving, caring husband.  
Conclusion

Peter’s perspective on the household codes leads us to one very important conclusion, our relationships, whether they are with the civil government, in the workplace, or in the home, should all be a reflection of the attitude of Christ.  Submission is an attitude and action that is much easier recommended than “lived out.” When a Christian reacts with a submissive attitude it opens the soil of the heart to receive the seed of the Gospel, and this is Peter’s passion as he gives the household codes.  Lost people matter to Peter more than the personal rights of Christians, and Peter displays a sure confidence that although it may appear that one is losing through submitting, that person and the Kingdom of God are the ultimate winners.  After examining each passage there should be no doubt as to what Peter intended to accomplish, he desired Christians of his day and any reader from that time until now, to follow in the footsteps of Christ in every arena of life.   

How should Christians approach the relationships of life? Do they have a code that they could follow?  Unfortunately, many Christians have been extremely selfish when it comes to their rights and privileges to the determent of the Gospel. Lawsuits that have been on public display, church divisions that have had eternal consequences on individuals, the divorce of a Christian couple that divides the family, and the bitter attitude of a Christian toward a fellow employee or employer have all been a hindrance to the Gospel of Christ at one time or another.  Christians must apply the spirit of the household codes that Peter has given to the church. In following these, a difference can be made in the present world, one relationship at a time.
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Appendix

Chart 1  -  Household Codes in the New Testament Passages
	Col 3:18—4:1
	Eph 5:21—6:9
	Titus 2:1-10
	1 Peter 2:18—3:7

	[cf. 3:1-17 addressed to all: lists of vices and virtues]
	[all]: be subject to one another out of reverence for Christ (5:21)
	you (sg.): "teach what is consistent with sound doctrine" (2:1). Tell the...
	[all of you: have unity of spirit, etc. (at end: 3:8-12)]

	wives: "be subject to your husbands, as is fitting in the Lord" (3:18)
	wives: be subject to your husbands, as you are to the Lord; etc. (5:22-24)
	older men: be temperate, serious, prudent, sound in faith, love, etc. (2:2)
	wives: accept husbands' authority; don't adorn your-selves outwardly (3:1-6)

	husbands: "love your wives and never treat them harshly" (3:19)
	husbands: love your wives, just as Christ loved the Church, etc. (5:25-33)
	older women: be reverent, no slander, teach & encourage younger women. (2:3-5)
	husbands: be considerate of your wives, paying honor to them (3:7)

	children: "obey your parents in everything. your accept-able duty in the Lord" (3:20)
	children: obey your parents in the Lord, for this is right; etc. (6:1-3)
	[younger women: love their husbands & children, be self-controlled. (2:4-5)]
	 x

	fathers: "do not provoke your children, or they may lose heart" (3:21)
	fathers: do not provoke you children to anger; bring them up in the Lord (6:4)
	younger men: be self-controlled, do good works, say nothing evil, etc. (2:6-8)
	x

	slaves: obey earthly masters in everything. fearing the Lord. (3:22-25)
	slaves: obey your earthly masters, as you obey Christ (6:5-8)
	slaves: be submissive to their masters; don't talk back, be faithful, etc. (2:9-10)
	slaves: accept masters' authority, even if you suffer; Christ also suffered (at beginning: 2:18-25)

	masters: treat your slaves justly & fairly; you also have a Master in heaven (4:1)
	masters: stop threatening them; you have the same Master in heaven (6:9)
	 x
	 x
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